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Neither do men light a candle, and put it under a bushel,
but on a candlestick; and it giveth light unto all that are in
the house.

Matthew 5:15
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From The Editor’'s Desk.

Greetings in Christ Jesus name.

This month the “SNIPPETS” has been focusedivem of the main
members of theMusic Committee’'which was instrumental in the compi-
lation and publication of the Mennonite Church Hwhmwhich most of
you would be familiar with.

Part of the intent oThe Australian Anabaptiss to give a sense of his-
tory of the Anabaptist movement in more recent siraed to provide a
conduit for those of us not brought up in Anabdpticles, or living near
those who are, to get a grasp of the various aspctheir practices of
faith, their lifestyle, so that we may obtain atbeunderstanding and ap-
preciation of the Anabaptist way of life.

| am well aware that not all are inclined to Koat history but we can
learn from it — we may not agree or appreciatdhedl things that are ex-
pressed in the articles presented, coming as tbdyoth a American per-
spective, but they do give us a background agarhgth we can formulate
our pattern of life and, much more so we shouldtheeBible to do that, it
also is full of history! — the scriptures offcoursde precedence. If we are
serious about following the example of the Analsptin their Christian
faith then we need to know about them and theicelegants so that we
may learn from them the guiding principles whichrevbased on scriptures
and how they applied them to their lives. We haveexamples in Austra-
lia that we can look at and learn from.

It is my sincere desire that you may have dpegrts and minds as you
peruse what is written, that you will not put itdoe side because of cul-
tural perceptions, yes we do have a different celto Australia but let us
be open enough to see what others have to offerdoefe decide what, if
anything, we can use to improve/benefit our refetiop with each other,
but most importantly with God.

No matter our culture, all of us should bepared to learn from each
other so that we may grow into the image of Him wiede us.

God did not make racial or cultural groups gerwhat He did do was:
Genesis 1:27God created man in His own image, in the image ofl G
created He him; male and female created He them.” JvL.
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MINISTER’'S CORNER .
Brother Robert J Klassen.

THE FEAR OF THE LORD

"The fear of the Lord is the beginning of wisdorf{Psalm 111:10).

We could ask several questions to begin with: Whahe fear of the
Lord? How is it established? When present in trethevhat are its fruits?
Why has it waned in the world, and how does thiscafthe church today?

Wisdom is desired in the world, and much efforpus into obtaining it.
Yet, in Paul's letter to the Corinthians, he sésworld's wisdom is fool-
ishness with God (1 Cor. 1:20-31). The beginningroé wisdom is the
fear of God. It is said of Noah, that he, upon gewvarned of God about
the future, moved with fear and built an ark (sesbitdws 11:7). Webster's
first definition of fear is "to have reverent awe"dHdebrews 12:28 states,
"... whereby we may serve God acceptably with r@vee and godly fear.”
Moses' message in Deuteronomy 13:4 reads, "Ye wfadll after the Lord
your God, and fear Him, and keep His commandmeants, obey His
voice, and yshall serve Him, and cleave unto Him."

We can conclude that the fear of God contains awler@verence, which
will follow through with obedience. However, theafeof God that is the
beginning of wisdom is not a servile fear such atage or captive would
have. Such fear causes one to cower. A parent wimoean, abusive, or
alcoholic can create a cowering fear in a child tauses him to avoid the
parent. God is not asking us to cower before Himtbueverence, respect,
and obey Him.

The experiences of the children of Israel inwliderness were intended
to establish in their hearts awe of God and thedlakdience brought retri-
bution. When these points were firmly establistiedy brought willing
obedience from the heart.

Today's Christian parents have a foundational mesipdity to establish
in their children the fear of God. To see God &ator and preserver of all
things, visible and invisible, teaches awe and nawee. We believe that
His all-seeing eye sees us in secret, even tchtheghts and intents of the
heart. Then parents make their children awaretabrgion punishment for
disobedience. This they first learn from pareniatigline, and it is rein-
forced in our Christian schools. Together with tloigr children learn from
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hearing and seeing that the laws of our lands aile dn the same princi-
ples-awe for those in power and realizing that kirepthe law will bring
retribution.

The realities of these principles are expressdatarchurch as well. The
church receives her authority from Christ, who & IHead. Therefore,
there needs to be a proper awe or reverence fordlagionship. We speak
of it as love for the church and her doctrine. deds to be settled in all
members that when carnality affects their lives arttift takes place, the
discipline of the Church will be activated for thékelp. If not responded
to, it becomes retribution or punishment for distibace.

What then are the fruits of fear when establishrethe heart? We al-
ready noted that in Noah it worked obedience. éndase of the Ninevites
who heard Jonah's message, fear of God's judgmewtdnthem to fast
and cry to God for mercy. This delivered them fraatribution at the time.
Acts 10 gives an account of Cornelius, a RomanuciEm, who, together
with his household, feared God. This fear workediim to worship, pray,
and give alms. It brought with it openness to thgedls message and, later,
to Peter's message. Another way of saying it wbelthat Cornelius had a
teachable spirit because he held God in awe aretarge.

Peter writes that the last days will have scoffef® make light of
God's promises and words (2 Peter.3:3). To sco&nmeo mock or jeer.
This would be the opposite of awe and reverenceb®veoan the fact that
fear of God and His judgments have waned greattys Tay be espe-
cially true in the western world, which was at dimee largely influenced

by Christian thought. Many of the laws of thesed®mad their roots in
the Law of Moses. As fewer people pay attentiotheoBible, children no
longer go to Sunday school, and no reference to Gallowed in the
country’s classrooms, the fear of God is lost. Mo€hhe so-called wis-
dom of the world says there are no absolutes. iShmsuch like the disre-
spectful child saying to its caregiver, "You're moy mother," and, there-
fore, he or she feels no obligation to obey.

One would have to place a good part of the respditgiof the waning
of the fear of God on the shoulders of those whafgssed Christianity.
Within these ranks in the past century, much oftdezhing in the Bible
has been minimized or neglected. This has brokemdbe awe and rever-
ence that bring obedience because God is God. |diafgssing Christians
today have a much thinner Bible than was originaifigten!
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Due to this, the true Christian in the church islema continuous and
subtle influence that laws can be broadly integuidis they are by many
judges). Parental laxity and permissiveness giveg same message.
Things that should be black and white are blendegdroduce grey areas
that leave much to an individual's own interprettiThis, in turn, affects
how an individual hears and interprets the prearhind teaching within
the church. The scoffing spirit can easily taket iadhe heart, saying, "It's
not that serious or important”

Such a spirit soothes the conscience and quenbbeSpirit. When fear
wanes, people do not pay attention to warninggacttings. Eve's disobe-
dience in the Garden was a direct result of Sa&guibng her to not fear
God. 'That loss of fear caused her to listen togtestion, "Yea, hath God
said?" (Oh, He's probably not real serious).

Today, masses of people are taking that approattetbiblical teaching
of self-denial, cross bearing, obedience, judgnaecbrding to works, and
eternal punishment in hell fire for the ungodly. tk the church, our
struggle would not be in denying the above but nmoachalant approach to
the teaching and preaching. This expresses itselbt changing anything
until threatened with discipline.

To revive the fear of God among us, ministers rtegoreach and teach
clearly the judgments of God and the realities @f fire (retribution). So
do parents. It is not wrong to speak to childreaulhell, nor should par-
ents or ministers apologize for doing so. Furthierely discipline needs to
be exercised in the home and church to establiahwihat is said and
taught is indeed truth.

We must beware of worldly thought and modern Cénidom's lack of
awe and reverence, for it is a deadly leaven.

*kkkkkk
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SNIPPETS.
Composers/Writers of Hymns used in the Mennoniter€in Hymnal
Courtesy of: Cyberhymnal.org.

Samuel Frederick Coffman

1872-1954

Born: June 11, 1872, Dale Enterprise, Rockingham Couitgjnia.
Died: June 28, 1954, Vineland, Ontario, Canada.

Buried: First Mennonite Church, Vineland, Ontario, Canada.
Biographies courtesy of the Mennonite Historicati8ty of Canada.

Coffman spent most of his school years in Elki@ounty, Indiana,
where his family had moved in 1879. He graduatedhfthe Elkhart High
School in 1890, and attended the Moody Bible losit(1894-95 and for
six months in 1897-98). From 1890-94, he workedtifa Mennonite Pub-
lishing Company in Elkhart. He was converted attmge held in Elkhart
by his father, and was baptized on May 26, 1888wise elected superin-
tendent of the Elkhart Mennonite Sunday school endinber 28, 1893. In
1894-95 he served in the Mennonite Home MissioClcago, lllinois.
There he was ordained to the ministry in 1895; éealme bishop in Vine-
land, Ontario, in 1903.

Coffman served widely in his denomination beydhd borders of his
own congregation and conference. He was moderatibreoOntario Con-
ference in 1931-34, and moderator of the Generaf&ence in 1911 and
1933. He also served as secretary of the Generde@mce for a time. He
was a member of the following General Conferencearndgtees: Music
Committee from its beginning in 1911 until 1947;aPe Problems Com-
mittee 1925-49; Historical Committee from its intiep in 1911, and its
chairperson from 1911 until 1947; General SundakioSt Committee
from its beginning in 1915 until it was incorpordteto the Commission
for Christian Education and Young People’s Worlk @87. He served for a
time on the Missions Committee of the Mennonite loaf Missions and
Charities. He served on the Mennonite Board of Btan from its incep-
tion in 1905 until about 1944, serving as secrefaryabout 20 years. He
also served on the Publication Board and its Phibligs Committee. He
was the founder and served as principal of the f@ntdennonite Bible
School in Kitchener, 1907-47. He was editor of Bilgle study department
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of the Christian Monitor from the beginning of gablication in 1909 until
1953.

He served as pastor of the Moyer congregatio¥imeland from 1902
until he died in 1954, and as bishop of the Niadaisdrict from 1903. He
was a charter member of the Non-resistant Religa@ization in Ontario,
organized in 1918, and its secretary 1920-54. 81 was appointed the
special correspondent with the Canadian governmegarding military
service and the immigration of the Russian MenmsniHe was associated
with the Canadian Mennonite Board of Colonizatid8232-44), and active-
ly aided the immigration from Russia to Ontario Z225). In his earlier
ministry, he was widely used in Bible conferencd amangelistic work. In
1901 on a commission from the Ontario Confereneepiiganized a num-
ber of congregations and ordained ministers andatesain Alberta.

During Coffman’s time as hymn editor of the Musiofimittee, the fol-
lowing books appeared at Scottdale, Pennsylvania:
. Church and Sunday School Hymnal Supplenditl

. Life Songs1916 (co-editor)

. Church Hymngl1927 -Hymn Editor
. Songs of Cheer for Childrett928

. Life Songs No.,21938 (editor)
Hymns

1. In Thy Holy Place

2. We Bless the Name of Christ, the Lord

John David Brunk
1872-1926
Born: March 13, 1872, near Harrisonburg, Virginia.
Died: February 5, 1926, Elkhart, Indiana.
Buried: Prairie Street Cemetery, Elkhart, Indiana

A member of the Mennonite denomination, Brunkgtat music at West
Central Academy, Mt. Clinton, Virginia, and Bridgater College, Bridge-
water, Virginia, and headed the School of Musi&Gashen College, Go-
shen, Indiana. He worked together with Samuel Caiffron the Mennonite
Church Hymnal as the Music Editor. His works ur:
. Church and Sunday School Hymifausic editor) (Scottdale,
Pennsylvania: Mennonite Publishing House, 1902)
. Educational Vocal Studig4912

-7
g Not unto us, O Lord, not unto us but unto Thy nayive qlorvj\\ﬁi




;(:D—HE AUSTRALIAN ANABAPTIST VOL. 4 NO 3 - MA RCH 2007 12

. Church Hymnal 1927 — Music Editor.

Music for Hymns in Church Hymnal:
Hagerstown (Great God Indulge My Humble Chaim
Before Jehovah’s Awful Throne
Behold the Man

In Thy Holy Face

The Day is Past and Gone

Love at Home

The Prayer Upon The Mountain
Ye Are The Light Of The World
With Tearful Eyes | Look Around
10. | Heard The Voice of Jesus Say
11. Alone With Thee

12. We Would See Jesus.

CoNooO~WNE

*kkkkkk

Balanced Christian Living (Part 3)
By Bro. Lamar Garman, Denver PA.

Form Without Legalism

"Therefore, brethren, stand fast, and hold theiticecd which ye have
been taught, whether by word, or our epistle" (2sHalonians 2:15). The
word form as used in the title means "a set way of behavegrding to
custom or rule; formality."

The wordsform, ceremonyandtradition are not very popular to many
people today. The objection is that mere adherémasutward form and
tradition may become more important in the life af individual or a
church group than a vital, soul-cleansing relatngmsvith the Lord Jesus.
The possibility for such an experience exists. deshuked the scribes and
Pharisees for this very thing. "Why do ye also sgarss the command-
ment of God by your tradition?" (Matthew 15:3).

However, form based on Scriptural command is esdant the life of
every Christian. Jesus taught the need to obsetie af form regarding
His Word: "If ye love Me, keep My commandments"{dd 4:15).
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Also, form and uniformity of belief and praaiare imperative in keep-
ing a church group pure and in negating worldlyndise These serve as
levees by holding back the storm surge of apostasy.

When form is lacking, the prevailing practice easilegenerates to a
level recorded in the time of the Judges. "In thdags there was no king
in Israel, but every man did that which was rightis own eyes" (Judges
17:6). Time has not changed human nature. Everstr should desire
to be a part of a spiritual brotherhood that se&tadards of conduct based
on the Scriptures. These standards serve as argildodprotect us from
the precipice of a worldly lifestyle. No one feslsfe driving on a danger-
ous mountain road that has no guardrails. Neithé@rdafe spiritually for a
Christian to live without the form dictated by Bebtommands and the di-
rection of a Scriptural church to present-day ajgions.

How can we experience the blessings of a life depand form without
becoming legalistic?

A spiritual new birth experience is paramount. 'Wewerily, |1 say unto
thee, except a man be born again, he cannot sééntjglom of God (John
3:3).

We need to love the Lord supremely. "Thou shalelthe Lord thy God
with all thy heart, and with all thy soul, and wihl thy mind" (Matthew
22:37).

Our lives must be directed by the Holy Spirit. ®ig live in the Spirit, let
us also walk in the Spirit" (Galatians 5:25).

Finally, we must keep our lives clean and pure famwith the help of
other faithful, Bible believing Christians. "ThateHmight present it to
Himself a glorious church, not having spot, or \h& or any such thing;

but that it should be holy and without blemish” kigpians 5:27).
Reprinted by Pession from: “The Eastern Mennonite Testimony”

*kkkkkk

-9
g Not unto us, O Lord, not unto us but unto Thy nayive qlorvj\\ﬁi




ﬁ THE AUSTRALIAN ANABAPTIST VOL. 4 NO. 3 - M ARCH 2007 12

Can we Learn From history?

Maybe my presentation will seem negative. | am cans of that,
but we must tell it how it is and learn from thekrdnave a great ap-
preciation, as | look back to what our fathers taaghat they stood
for, and how they laboured for the faith. In Actswé have Stephen
preaching to the people. In verse 9 he says, "Awdpatriarchs,
moved with envy, sold Joseph into Egypt: but God weath him."
God later established him as a leader and rul&gypt. The people
did not do this, but God. Then in verse 35-36 wadréThis Moses
whom they refused, saying, who made thee a ruléraajudge? the
same did God send to be a ruler and a deliverehéyand of the
angel which appeared to him in the bush. He brotlglh out, after
that he had shewed wonders."

We see the theme and the message which Stepherrying to
give. They rejected Joseph, and yet God used hivan The Scrip-
tures say, "Moses." They rejected Moses' deliveraget God used
Moses to deliver Israel. Then in verse 51 Steplays,s'Ye stiff-
necked and uncircumcised in heart and ears, ydvelys resist the
Holy Ghost: as your fathers did, so do ye." Stepgh&nts to the fact
that God sent Jesus, and they, "resisted Jesusithvei the proph-
ets have not your fathers persecuted? and theydtawvethem which
shewed before of the coming of the Just One; ofrvlye have been
now the betrayers and murderers.” (verse 52) He ldtethem finish
the story. They rejected Jesus . . . "But Jesus."

Did they learn from history? Can we learn fromstdry? Will we
repeat the failures of our fathers, or will we |dmkck and learn from
the good and learn from the bad? Most of us reaegtiie value of
experience. If we are an employer, it means so nmate to us if a
man has experience. He may come to us and sagoKld certain
college course in electricians' work or carpentryvelding, and | am
all ready to go." If we are any kind of employege vealize that is no
guarantee that he is a good employee. Howevesmesne comes in
and says, "I worked down here at this manufactuptare, as a
welder for twenty years." That means a lot morago
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There is really no substitute for experiencesdhere? What about
in church life or in child training? Do we needdo back and experi-
ence it all over again? Is that our only choicem8&experiences take
a lifetime to really see the results. However, ¢hare some people
who are inclined to find out through experience argerience only.
History is a form of borrowed experience.

We can look back to our fathers and it is likeisittdown with an
old grey- haired man and asking, "How did thinggkvout?" How-
ever, it is better than that because we can logk baa span of not
only seventy-five years of experience but hundredgears of ex-
perience. We can learn from the experiences opése
Five main causes in our Anabaptist heritage

As | consider some of the conflicts, it is disapyioig. Yet, in many
things, we have shared the same vision, goalspamubse. Recently,
| was asked to preach a message in New York onéAt&tje Worth
Preserving." As | studied into it and realizedthi different aspects
that are a part of our heritage, whether it wowddchurch authority,
our view of the Bible authority, discipline, sep@wa of church and
state, separation on nonconformity, or many difieggoints that we
agree on as plain people with an Anabaptist hexithgseems that as
| consider the total package of points of conflibgre are about five
things that stand out to me. | would like to coesithose and see
what we can learn from them.

1) What constitutes spirituality?

This has been a big question that has faced generations past,
and is facing us in the present generation. Weebelthat God has
created us. We believe that we are accountableoth §&cause we
are part of His creation and someday we must answelim. Man
has long aspired to God's approval. If we have ctonthe place
where we do not care about God's approval thasedacondition to
be in.

Our fathers were concerned about God's apprevah | walking
in truth? That is what much of it was about.

What must | do to be saved? This is an old gouedgtom a man
who came to Jesus. Anabaptists have struggledthighguestion of
what constitutes spirituality. One thing | woulddito notice and
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conclude is that in history, there is no one maonmwh can look back
to and say that he was the perfect model, or awiaom we could
look up to, whether it would be Menno Simons or eder, except
for Jesus Christ. | can point to Jesus Christ bem rare fallible, fi-
nite, and short sighted.

Originally, the Anabaptist vision of what comstes spirituality
was, that spirituality begins with a regeneratiord a&a change of
heart. Our heart and desires must be changed. &otblget in there
in some miraculous way, and the Holy Spirit musaragie our heart
so that we no longer love the old things of theldior

They also believed that true spirituality waidwed by a life of
radical discipleship. Because of this change wéonger follow the
sports, or take pleasure in earthly things but \eeeha heavenly
mind. That was the original vision. That was souBitjical, and ap-
ostolic. This is a foundation worth building on. the same time, the
Roman Catholics and the Reformed churches made wnmhcor-
rect doctrine. They had their meetings and thegtistlout doctrine,
theology and correct doctrine, and theology. Coreadbel, Felix
Manz and those responded, "It is more than theollbgy more than
doctrine. It is a life. It is a change of heart."

The Catholics and the Reformed leaders gave &ttention to the
change of heart and discipleship. They continugatiiag infants
and including everyone in the membership. Theyinaetl with the
priests and the preachers living in sin. They wai#gding on their
correct doctrine.

Looking back to our Anabaptist history, we sedin@ coming
through of those who believed in a balance of dgenerated heart, a
change of the inside, and also a proper emphasisaper disciple-
ship, living the outside as well. We also see adowmk at this history
that there were times where our forefathers wenvrofa limb. Some
emphasized (let us say) "Discipleship, disciplesHipcipleship,” in
response to another group which was preaching, ifiiner change,
the inner change, the inner change." Then there wdrer groups
who said, "It is not all only plain clothes and a@sistance, there
must be some life here." Therefore they preachedrther change
and the heart is all that matters.
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On one extreme, we have conservative groupsngatold, me-
chanical lifeless formality the essence of spititya "If we only
live right, and follow exactly the way the Scriptuteaches it." That
was the essence of their spirituality. Another exie says that spiri-
tuality is a heart change and that is all thatlyeahtters. If the heart
Is changed, there is nothing else that matterssdlgeoups strive for
some experience to confirm their spirituality, wiext some vision,
dream, moving, or feeling that "I am spiritual.'wrote a bit of a
form, which indicates, on different church issuesy The Formalist,
The Pious, and The Pietistic look at those varaspects of doctrinal
and church issues. (See chart on page 15)

One of the first things that those who lookret heart look for is a
crisis conversion experience. They emphasize thvag icannot point
to a minute, day, and an hour when we were conveoiehad some
dramatic conversion experience, then we were novexted. That
was their emphasis.

The conservatives, on the other hand, tendedltahis the "Meth-
odist spirit,” because that is what the Methodtst'ght in the 1700's.
Therefore, they resisted it. A goodly number of Mentes and
Amish were lost to those great camp revivals whaoiphasized the
inner change. Martin Boehm was one of those. Heavasn whose
testimony was that he was a Mennonite minister.wds plowing
one day and as he went around the field, everyddwenmade with
the horse and plow, it kept pounding on him, "Yoe lst. You are
lost." He fell down there in the furrow and criedtdo God, "Save
me, | am a sinner." He experienced a dramatic asioreexperience
there.

However, he went on to leave the Mennonite fdithone of the
meetings in his home, history says, "The peopleatabut the house
as dead." Their cries might be heard afar off. Anbdecame very
much of an emotional "Pentecostal”" thing. Many 8mienmorality
was the result of those emotional movements. It m@hing but a
feeling based thing. It was a fleshly thing. Yetyduld say, as far as
Martin Boehm's experience, how many of us couldcteelto the
struggle of striving against giving up and then aggnto that place
of total surrender and God changing our liveshéd hot a part of the
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conversion experience?

What we want to notice is that we are all subjedeing caught up
in extremes in straying from the centre of the rqkhn Oberholtzer
was another man who made it a heart matter. Hevtplain clothes
and a number of these things that were Mennoniteesaout the
door. This lopsided spirituality (if I can calltihat) was often short-
lived and followed by many divisions. However, tbeld formal,
lifeless groups were prime candidates for warm thiedtr Pietism. It
is not only in our day, or the late 1900's that therrch has faced
this. It is many centuries old. The Church hasdateés challenge of
the heart-felt faith and how to relate to it andatvbonstitutes spiri-
tuality.

To the formalist, the extremes of formalism tbé New Birth
meant a change of clothes, but really all we hdtdwas a wolf in
sheep's clothing. What is the lesson? True spiityulaegins with a
heart transformation that changes our attitudesirele goals, and
interests, and produces a life of obedience anatabkdiscipleship.
This is the centre of the road. That is where wedn® be. We can
look back to some of these divisions and so onevtieere were ex-
tremes and we do not want to follow in that path.

Remember that we need to cultivate a balancev o we culti-
vate a balance when we are caught in an extremavantto bring
about a balance? We know that there is the extigenare involved
in, and we think that we are off the centre ofrib&d - on some limb
- and we want to be balanced in the centre of da€el.r The way to
relate to that is not to go over to the other sidd preach the other
extreme, or you will create another reaction, amatizer imbalance.

The way to cultivate a balance is by teachirey'tll things." We
must teach the sound and true. | would say, imeakrence and re-
spect for these men, that Jacob Amman, John HargbJStauffer,
Jonas Martin, are examples of men who reacted.dPdlne reason |
conclude that is because there were some stromgdatt that came
through at the start of those movements. Our fgelend attitudes
often keep us from seeing the real issues and lafbogit an imbal-
ance and a reaction.
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These men were trying to defend discipleshigyl$aw the church
was neglecting discipleship, and they tried to deéfdiscipleship but
were weak on the change of heart. Repeatedly tkddeOrder
groups are people who are prime candidates forsRieMMethodist
type movements, or other movements that have apgpesad empha-
sized the warm heart-felt faith. Today we have bezwery verbal
with our faith, have we not? We can explain grate. can explain
forgiveness. We can explain the atonement. We hageeme very
verbal with our faith. As | look back to historywonder how our
fathers passed on the faith, no more verbal thay wWere. How did
they pass on the faith?

| preached a message last Sunday on “Exampl@ére is some-
thing even more important than a verbal faith amat is a visible
faith. Much of our heritage was passed down, naessarily with
words and a verbal faith, verbal expressions, brgugh a visible
faith. As | look back to my father, my grandfathand so on, | have
pictures and scenes that | can relate to as féamagy worship and
facing different incidents. Finally the greatestyvihat we will pass
on the faith is through the visible. We know indie@g how impor-
tant visible aids are.

| would like to challenge us: will our childrdaok back and will
they have visual aids to preserving the faith, df ivbe all verbal,
where we have explained, taught, told, over and,amd read? We
told them to read but they can go on through lifd aot appreciate it
at all because they have visual things that they thinking of,
"Yeah, he taught it, but did he live it?" "By théiuits ye shall know
them." (Matthew 7:20)

2) The next one | would like to look at is sepanati

Separation has both a positive and a negative agpadhe posi-
tive side we believe that the Scripture teachesrs¢ipn unto God.
On the negative side is separation from the wdrtthse are two in-
tegral parts of separation. If we emphasize the anthe expense of
the other, we will become imbalanced. Both are irtgyd. | would
like to think of one aspect of separation unto @edve think of our
heritage. Separation unto God involves not only peysonal rela-
tionship with God but also my concept and my relahip to His
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bride, the Church of Jesus Christ. That is a pgati@separation unto
God.

I would like to focus briefly on this concept thfe Church. There
was a man in my office a number of years ago. He av&ravelling
salesman and would stop in frequently. He likedliszuss church
matters and spiritual matters. He told me one ttdgu know, with
your people, your life is centered around the chuFor us,” (he was
from a Protestant setting) "church is somethingdeweon Sunday." |
did a lot of thinking on that. It is a part of dugritage that the church
is the centre of our lives.

What is our concept of the Church? What doe<Cinérch mean to
us? We could turn to Ephesians 4:11-12, whereis,s&He gave
some, apostles; and some, prophets; and some, aedighsigand
some, pastors and teachers; for the perfectindgpefstints, for the
work of the ministry, for the edifying of the body Christ."

| have the confidence with our people thatfasisers and mothers,
if for some reason we were called to move to sonesté/n state, or
had to move elsewhere for whatever reason, onéeofitst things
that we would want to know is, is there a churatré? What kind of
church is there?

Why is this? Why are we concerned? It is becadfissur concept
of the Church. We believe it is part of our herdagVe believe that
the church is an integral part of preserving théhfdf | move to
Wyoming (yes, | might have some big government ol make
$100,000 a year) but my children are not in a gatiyrch, and a
godly school they will lose out. We believe thatwie not? Yes, it is
because of our concept of the church.

Our lives, as an Anabaptist people, are deaphgsted in what |
will call the Christian community - the church. Welieve that this
community is important to our spiritual survivah @e not? Or, are
we of the persuasion that it is unimportant, arat the do not need
the Church, or that we can go out on our own arve loaur relation-
ship with God. We call this Christian communityge throtherhood.
We can go back to ages past. Our fathers talkedtdhe brethren.
The brethren, it is our concept of the church. phsety of this com-
munity has been a burden of our fathers down thraihg years.
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Men like Jacob Stauffer, John Herr and differentnnvgere con-
cerned about the purity of the church. There wee ltusiness deal-
ings. In Jacob Amman's situation there was a woimatans Reist's
congregation who told a lie and then she told nieseto cover up
that lie. Hans Reist was not addressing that, arfdsiory goes.

We need to be concerned about purity in thisathbody. Yes, we
believe that sin must go and righteousness mustithgated.

We make ourselves accountable to the Christannaunity. We
also take accountability for this Christian comntyniProbably mak-
ing ourselves accountable to this Christian commyusimore diffi-
cult, and gives our flesh more struggle than taldangountability for
it. That is the way the flesh works. It is quitesygdor us to take ac-
countability for what my brother is doing, "Brothgou are going off
track here,” but what about whenever he comes angdmnts out
something in my life? We know this is a part ofstiihristian com-
munity to maintain spirituality and the faith inghChristian commu-
nity.

Pietism on the other hand, beginning with EuaspErotestantism
has typically played down the role of church. Itgrasizes our per-
sonal relationship with God. We do not want to undmphasize
that. We hear about walking with God, and | wanétaphasize that.
However, we need to understand that the Churchually as impor-
tant.

The Church is an integral part in maintainingtttvalk with God,
and the Church is established for that purposeteTisea direct rela-
tionship between our concept of the Church andseparation from
the world. They go hand in hand. If we lose ourrapiation for the
Church, we also lose our appreciation for the dloetof separation
and staying away from the wrong crowd.

Now, | would like to think of the other aspedtseparation. Most
professing Christians would profess to believeapagation. "Where-
fore come out from among them, and be ye sepasaith, the Lord,
and touch not the unclean thing." (2 Corinthiaris/bWe profess to
believe in separation, but the confusion comes \uitkv far do |
separate myself from the ungodly world that wecaléed to live in?
One thing | have noticed, it seems like we are mmuoke inclined to
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see how close we can get, rather than how far westzgy away. This
is typical, is it not? "Do we have to be any moiféedent than this?"
There is the desire to blend with the ungodly ggcie

The Old Testament church was warned contindallpeware not
to go the way of the heathen. She was warned dtsyytroximity to
the heathen about them. Are we exempt in this dayaze from that
concern? Historically this barrier between the chuand the world
has played an important role in the survival of Bayatist communi-
ties. We can look through history and see where deeided that the
barrier was too high and unimportant and they ledet, or they to-
tally removed it. We can see where they disregaesetidid not ap-
preciate that barrier between the Church and thddwand the
church lost out and blended right in with the worlthe General
Conference Mennonites are an example of that. TrhestA Mennon-
ites of the late 1800's, were ones that decidedithaas old dead
tradition, and those barriers were not necessarthd 1950's, many
of the progressive groups felt that separation aod-conformity
were a hindrance to the Gospel. They said, "We te&e more like
the world to win the world."

In recent years, the Conference MennonitesCtineservative Con-
ference, the Brethren in Christ, the Church of Bnethren, were a
people who believed strongly in a substantial karbetween the
Church and the world. However, beginning in the @9%nd the
1960's, many of these groups turned their backanhand today they
are faced with all kinds of things, including digerand remarriage
and issues that grieve our hearts.

Yes, they dropped their nonconformity and cuakuseparation
thinking it hindered evangelism. Another thing banoticed is that
their numbers have actually dwindled. | realizet tha can look at
the church statistics and they make a lot over negshiip in this
state and that state, in this constituency and dbastituency, but |
have discovered, living in the midst of one of gn@ommunities,
that those numbers are like membership roles.ds amt tell us what
the exact church attendance is, nor commitmentily dhurch life.
Those numbers can be deceiving. Actually, it isnding. | could
share more on that but | will not take time forttha
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Uniformity has been especially hard hit, asaaruniformity being
an aid. (I share this as my view of history). lfuydisagree with it, |
am not sure what to tell you - study history, sttitly Scriptures, but
show me a group that has maintained the principteowt a form
and without a pattern. Somehow that barrier betwkerchurch and
the world must be substantial. Historically, thabeirches who have
not maintained it have invariably lost out.

Uniformity has proven to be a valuable commubityd as well as
a substantial barrier. Think about that. Studyut. d realize it is a
question sometimes, how does that uniformity corbeutn Is it
something that happens as a result of followingo8criptural prin-
ciples? Is it something that we make happen? ebelthat each gen-
eration is responsible for searching that out amduniderstand it
clearly. However, somehow, | must conclude fromtdms that
churches which have failed in a clear barrier betw#he church and
the world - a clear line of demarcation betweencherch and the
world - have lost out on the faith.

3) The next point is administration.

This is an issue. Historically plain people haveerbevery con-
cerned about preserving the faith. We have alrgunityted that out.
They want to preserve the faith, but the questsonow. How do we
preserve the faith? How do we get our young petiplembrace the
faith that we so treasure? How do we accomplish?tiaown
through the centuries the issue has been, "howedacsomplish it?"
This is where the differences are found, not intwia are trying to
accomplish. Many of our fathers in the past ag@edvhat we want
as an end product. We want young people who logelLtrd, who
embrace the faith of their fathers and who willtgothe stake and
give their lives for their faith. We agree on theeroduct, but the
question is "How to get there?" We are at a pladastory where we
can look back on a lot of efforts. Therefore, isemse we are sort of
without excuse.

The Amish Mennonite division to me is a cledugtration on the
subject of administration. One leader thinks itidtlobe done one
way and there are others who think that it needsetadone another
way. Then there are others who never realizeditheas been tried
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in centuries past. Amman was a strong proponeitiszipline. His
idea was that issues needed addressing - you aeegtémmunicate
- you need to shun - strong church discipline. €lphus understand
and see this more clearly, these same differerareba@ppen between
homes. Some homes are strong proponents of diseiplihe father
is a strong disciplinarian and that is the way thmatis trying to ac-
complish it in the home. As we say, he will crabk tvhip, "No you
will not. Yes, you will." The Mennonites on the ethhand were
promoters of teaching. The way to get young pewgiere we want
them is to teach them, and teach them, and indatérithem, so that
they have personal convictions.

Teaching and discipline are both important part@dministration.

If leaders expect to do everything across the palpi never ven-
ture beyond the pulpit - never get involved in giBoe - they will be
disappointed at the level of conviction that depslin the congrega-
tion. However, if all the leaders are doing is diag back there in
the audience, using discipline and never standefgnia the pulpit
teaching, they will be disappointed as well. Thase some of the
extremes that we have seen.

As we follow that through, | would like for u® tnotice that
thought and mentality coming down through the yehvsas raised
in the Conference Mennonite setting, and have bemember of the
Beachy Amish, and Amish Mennonite churches. | haaked
closely with the Amish, and | have made some o$e¢hebservations.
The Mennonites promoted education. In the earlysd#ythis coun-
try, (America) they had he Martyr's Mirrorprinted. There was also
John F. Funk who left Chicago and his associatith @. L. Moody
feeling pressed to start the Mennonite Publishimm@any. "We
need to teach the people.” | think that is whatd4HReist was trying
to say.

The Mennonites endorsed Sunday Schools, ReWextings,
Evening Meetings, and were strong on publicatiomtl@ weak side,
they were weak on discipline. Mennonites suffeneinf innovators
and innovations. | give these thoughts as geneatadizs. There were
men who rose up over the years and we can see @oiinese things
in the Amish setting too. There were men like JGirerholtzer (who
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started the General Conference Mennonites) Johk, md Harold
Bender. Actually, Harold Bender was raised in thmigh setting. |
think Garrett County, Maryland was his roots. THeynd that the
Mennonite "camp" was relatively easy to penetrath their innova-
tions and ideas, and the Mennonite church suffeesduse of that.

The Mennonite church was looser with their h&esping. That is
what Jacob Amman noticed. That is what Jacob Staufbticed.
John Herr and others were concerned about thig Iboasekeeping.
We will also notice that in the Mennonite settingpstead of a resi-
dent bishop, they have a bishop over a number wicties. This is
all part of the same thing - the concept of adnaisn.

As we look at the Amish, my observation is ttiety majored in
rules. Rules were an important part in their chuadministration. |
noticed in my early days of association with tho$§eAmish back-
ground (please excuse me, | do not mean to stegngone's toes)
what | call the "allowed to" mentality. This is wieemembers say,
"What are we allowed to do here? Is this alloweddthat allowed?" |
soon gathered that this was, as far as rules andatds and so forth,
a big issue. It was a more major issue than whatd used to in my
upbringing.

The Amish also stressed minimal education. Tdepot take more
education than what is necessary or required by llalwnk a part of
that was because they saw some of the dangersamnéd sf the
things that happened with those who were educdtedy also re-
jected many forms of education such as the Sundhagd, even to
the point of discouraging Bible reading in someisgs. There is
also a strong emphasis on resident bishops, amrgsuse of ex-
communication and the ban. They were strict howssies but were
weak on teaching personal convictions with theoVadld to," mental-
ity.

As we study history, ex-Amish, when out from endhe strong
rule, are very vulnerable. If they have not beeargkd, or instructed,
they are very vulnerable to various movements aadhing, because
the training and teaching have been lacking. Tlayrelate to rules
but as far as understanding the principles, theylaoking. Because
of the Mennonites’ loose housekeeping, men arosgngrfor
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stronger discipline. This is why we see in the Mamte setting a
number of men rose and said, "There needs to lbag#r disci-
pline." Things were happening in the church thatdesl to be ad-
dressed.

Again, | would like to say that both are impottaWe need to
teach and we need to explain but finally that tearmeeds to be
backed up with some discipline and some housekgepin

I hope that | have given that in a balanced walesire to present
this in a manner where neither group is the winaad yet all of us
together (as we bring the two viewpoints togettaee the winners.
No matter what our background is, we have thingkedon. Let us
not go off on some extreme. We see people, andoale and see
some of the faults of their background and say,atfas all dead
traditionalism.” Then we say, "We do not want towdnanything to
do with that, and we will throw all the rules ou#fid they throw the
baby out with the bathwater, as the saying goes.

Yes, discipline is important. | would say histatly that those who
have erred in the way of discipline have more tsfor today, than
those who erred in the way of liberalism. Many tddeand Protestant
settings today are getting their numbers from rsggtithat were under
strong discipline. Certainly, there are benefitaidisciplined home,
and in a disciplined church.

4) Another point of contention is the matter of ripa

We value our heritage. We appreciate what has bmeght to us
and the things that have come our way, especiallyeaget older. As
| get older, | want my children to have the sametage that | have,
but change has been a point of contention. Sonus ofturally hate
change. We like to get into a routine with our woke like to stick
with the same old job and we hate change. Thereothrers of us
who are adventuresome and enjoy change. We likeiage ofscen-
ery, or a change of setting. Therefore, we haveé t&@perament
makeup as part of our congregations which we mosk with.

However, as far as change, some want to freezkfestyle, freeze
our means and methods of doing things, just like tbday. We ap-
preciate it, we love it and we want to freeze hefle are some things
where we can do that, but there are other thingsrevkthat is very
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difficult to do. I work with some Amish and excuse for being this
plain, but | want to teach a principle here. Thsr@ man whom |
work with and have a high appreciation for. | agpte his spiri-
tuality and his understanding. However, in thigipatar community,
they like to be farmers. | observed him taking cafex couple of
acres of wheat, barley, or small grain some time. ey spent
days at that in threshing, and finished with a feags of grain.
Across the hill there is a man with a big brand d@hn Deere com-
bine who can come in and in only a couple of migutave it all
cleaned up.

We teach that there is some value in hard wddwever, we need
to stop and think about that small pile of graimg &dow many dollars
he actually received from that, and what the retmais on that. The
bottom line is that he has another job that payswlgch subsidizes
that project. We see that commodity prices and ywhing, are
geared to the means and the methods of producosg tbommodi-
ties.

Therefore, we need to change to a certain extegb along with
some of those things. Maybe the 1700's were arliatte to live, but
we need to find ways to survive in our day. Themfeome change
IS necessary.

I do not want you to think that | criticize tleosvho are trying to
hold on and not make changes. The Old Order divssia the late
1800's were a resistance to change, and rightlyfise.world about
them was fast changing. America was industrializihgvas the age
of reason, and Sunday School, evangelism, and reaaly things
were coming into the American colonies. The Mentemsaw that
they would lose those old Biblical principles. Tékre, there was a
resistance to change, and | say rightly so, becthese was a con-
cern for some of the changes and there was alsmeem for not
making changes. Finally some realized that the @aranguage, the
church meeting once every four weeks, and someéhadet things
were not meeting the needs of the young peopleyMaang people
were losing out on the faith because of it. Johmkfuvision was that
we need to teach and preach. He felt it was timen&ke some
changes.
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There were those in the middle of the road whaeustood the real
principles and the issues at stake. We must uradetdhe difference
between a principle and application. We need tezeerinciples and
we need to understand them, but we also need terstachd how that
applications are either contributing to the prihespor hindering
them. A principle never changes but applicationy oteange to bet-
ter serve the principle.

Progressives enjoy the cutting edge, but thatilsaisks. | am sure
there are personalities who enjoy being on theingutdge or out
front. When there is something new, whether sonve method or
invention, they are the first ones to go and buy #hectronic gadget
that is supposed to make more money and save mnoee \We have
those people among us. However, let us be caréfilange.

The Sunday School Movement as an example of diffese

Progressives in the Sunday School movement setéipis Protes-
tant innovation "hook, line and sinker." They félt,is a good thing,
it is spiritual. It will help our youth." They took and suffered the
consequence of turning out to be Protestants withr tpicnics,
games, political themes and war. Moderates undmastre principle
of teaching and pursued that. What was really ¢sad in this? The
issue was that our young people need to be taughbheed to under-
stand. We need to teach them the Scriptures. Tdrergh some set-
tings, they dropped the German because they rddiet the young
people did not understand German, and they tauglinglish, so
that they could be taught the Scriptures.

How do we make change¥®e must teach clearly the Bible princi-
ples. | think this is the foundation on which to kmachanges. If a
proposed change comes up in our churches, are akintp at the
principles involved, so that we can make an irgelit change? |
have seen some churches, whom | say, have a girakipg system.
Their administration is to hold the brakes, letlip a little, hold the
brakes, let is slip a little ... well, that is tthan being on the cut-
ting edge, and simply taking everything in. Howewusrthat suffi-
cient? We are still making changes. We are stafyitegen or twenty
years behind, and in maybe some things we are.eTikex point in
not being on the cutting edge, but | would likeetaphasize the im-
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portance of teaching principles by which our peagae make appli-
cations and we can help them to make applicatiooispnly through

teaching, but also through discipline and churemaards such that
proper applications can be made to Scriptural pies.

A braking system is not sufficient. Will we gtaccepting contem-
porary music because it has been around for a Whit®se are some
of the questions that we face. We must understamgiinciple. It is
a principle of entertainment.

5) Another cause of division and conflict is ofeens

| would like to look at Hebrews 12:14-15, "Follow peawith all
men, and holiness, without which no man shall seelLord: Look-
ing diligently lest any man fail of the grace of d@3dest any root of
bitterness springing up trouble you, and therebgyrize defiled." As
humans, we are finite. This reminds me of the stdrthe six blind
men who went to observe an elephant as best ag tvlen could.
One put his arms around the elephant's leg and"Shil elephant is
like a tree." Another held the tail and said, "Télephant is like a
rope.” They all had their different concept of wkla elephant was
like. This is where we are as human beings. Trer®ione who has
the whole story. This is why the Christian commyn# so impor-
tant, because to get a proper picture of the elgpkee need all six
inputs. We need the total group.

In disagreements, we can lose sight of the is=ales. We need
each other. The brother who is concerned aboue tim®vations is
not to be ignored. The brother who thinks it isdifior a change is
not to be ignored either. It does not say that wstngo one way or
another, nor does it say that the middle (the haly between the
two) is the right way either. We need to learnital fa balance in the
Christian brotherhood, in the Christian communitgttGod has de-
signed, the Church, such that we might benefit femnoh other, and
not go off in extremes.

Our emotions can take over in disagreement amdan feel, "He
never appreciates something | say." Thus, attitggesnvolved and
the real issues are lost sight of, and it comesndtavan attitude
thing. Our respect or lack of respect for our meth has great re-
turns. | cannot emphasize that enough. John F.,Faatka vision for
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teaching and for Sunday School. In the same charichthe Yellow
Creek district in Northern Indiana, Jacob Wislesvieshop and re-
sisted Sunday Schools. He did not appreciate thavations. John F.
Funk had the publishing company, and was sellisgdea. He was
very instrumental in having Jacob Wisler silencad put out of the
leadership. In his place, John Funk was ordainsiadp.

However, within ten years of his own bishop oatdion, John Funk
was silenced, because more progressives thoughthéhavas too
strict, too tough, and too rough - ten years afterhad rejected
Wisler that way. What we sow we will reap. Thisludes our re-
spect. Later, because John Funk was disciplinesdown daughters,
his own son-in-law left the Mennonite church. Hiamgdsons became
Episcopal priests. Yet, John Funk was one of thetmisible and
influential men in Mennonite history.

| heard recently of a Conservative Mennonite ppeuvho were
staying in a Beachy Amish home. In the morning thayne down
for breakfast and this young Beachy Amish boy waking fun of
their Amish heritage as well as ridiculing theirane and methods of
farming and so on. | am not sure what all he wasgjdout this
grieved this Conservative Mennonite couple bec#usaight before
(their bedroom was next to his) they heard a ragier there playing.
We can disrespect our backgrounds and heritagavendan fail to
respect our forefathers, whether Old Order or whanebut we will
pay a high price for this.

We need to have respect and reverence evermdse twhom we
feel were overly concerned sometimes. Wrong atgudy a founda-
tion for reaction. How many people have walked aWvayn the val-
ues of their past and said, "l do not want to hawgthing to do with
it," and went away with anger, threw everything, dost everything,
and suffered miserably with their own children. yheacted and
they went to the other extreme. We are all sulige¢hat. Our emo-
tions and feelings can get involved and we can inecbitter. We
might say, "I am getting out of here. | do not wantything to do
with it, and there is no good in it." May God heip. These extremes
are very unhealthy for the church, when one extrénegs about
another, and we go that course.
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In closing, will our children enjoy the same itege that we have?
We can look at the failures of our fathers, and @aticize them. As
| look back to our fathers, | see a people who wemy concerned
about preserving the faith. They realized that gmésg the faith
meant preserving the community. There were timesrgvimaybe the
only thing that was passed along was the fear af, ®at we know
that is foundational to everything else. | sayaipe the Lord for a
godly heritage.” | am concerned about my generatioam con-
cerned that | am not the breach in that godly ageit

From a message by L.Diller, Summersville Menndditarch KY.
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